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INTRODUCTION 
The concept of faith and reason has garnered considerable scholarly attention. The relationship 

between religion and reason has been a significant theological conundrum in the sphere of philosophy 

and theology.1 Theological difficulties affect the distinction between divine and rational thinking of 

humanity.2 Faith emphasizes the significance of trust in transcendent realities that transcend empirical 

evidence.3 Conversely, reason is grounded in logic, evidence, and analytical thought as sources of 

                                                 
1  David Tracy, Blessed Rage for Order: The New Pluralism in Theology (New York: Seabury Press, 1975). 
2  John Polkinghorne,  Science and Theology: An Introduction ( Minneapolis: Fortress Press, 1998), 2-3. 
3  Paul Tillich, Dynamics of Faith ( New York: Harper & Row, 1957),  18-19. 
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 ABSTRACT  

This study explores the complex relationship between faith and reason within 

theological traditions, exploring how they interact across historical, 

philosophical, and theological dimensions. Faith, grounded in trust in the divine, 

and reason, based on logic and empirical inquiry, are often viewed as either 

harmonious or conflicting paths to knowledge. By examining perspectives from 

historical figures such as Augustine, Thomas Aquinas, and Immanuel Kant, 

alongside insights from contemporary scholars like Alvin Plantinga and John 

Polkinghorne, the research evaluated various models of interaction, conflict, 

independence, integration, and dialogue to determine their compatibility. Using 

a qualitative approach that combined historical analysis, philosophical inquiry, 

and theological reflection, the study investigated whether faith and reason can 

coexist or are fundamentally at odds. It explored their influence on Christian 

doctrine, ethics, and apologetics, emphasizing their significance in 

contemporary theological discourse. The findings indicate that a balanced 

framework, integrating spiritual belief with intellectual depth, can enrich the 

understanding of divine and metaphysical truths, fostering continued theological 

and philosophical engagement. This study employs a philosophical-theological 

qualitative approach, analyzing primary and secondary sources to examine 

where faith and reason align or differ within Christianity. The study concludes 

that faith and reason are not inherently in conflict but can coexist through a 

balanced framework that combines spiritual trust with intellectual inquiry. 
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knowledge, promoting skepticism and intellectual coherence.4 These two modes of understanding are 

often viewed as complementary aspects in the pursuit of wisdom, rather than isolated concepts.5  

 Historically, many theologians6 have examined the relationship between faith and reason. 

Thomas Aquinas employs Christian doctrine with Aristotelian logical reasoning in his theological 

discourse. 7  Augustine believed that faith should precede understanding through reasoning. 8  

Contemporarily, John Paul II contends that faith and reason are interconnected.9 Nevertheless, the 

correlation between faith and reason is a subject of continuous debate, with discussions centered on 

their compatibility, epistemic functions, and societal implications.10 Plantinga asserts that faith and 

reason are inherently opposed, resulting in divergent theological views.11 At the same time, others 

argue that faith and reason reinforce each other.12 The persistent disagreement hinders attempts to 

reconcile religious and rational viewpoints, especially in a secular era, where conflicts between the 

two persist.13 

Historical and cultural elements greatly influence the discourse. This complexity creates 

difficulties in forming a cohesive framework to understand their importance in theological thought.14 

This ongoing debate raises a fundamental question: Can faith and reason coexist harmoniously within 

theological frameworks, or are they inherently at odds?  Therefore, this study systematically examines 

the theological foundations of faith and reason, exploring their historical and contemporary interplay 

to assess whether they coexist harmoniously or remain fundamentally opposed. It employs a qualitative 

methodology that includes historical investigation, philosophical analysis, and theological reflections 

from scholars, along with pertinent secondary sources. 15 This study employs a philosophical-

theological qualitative approach, analyzing primary and secondary sources to examine where faith and 

reason align or differ within Christianity. 

 

Historical Development of Faith and Reason 

Faith and reason are the pivotal topics in philosophy and theology. This interaction has shaped 

intellectual debates from ancient times to the present day.16 A multitude of cultural, religious, and 

philosophical movements have influenced the relationship between faith and reason. 17  Greek 

philosophy and early religious traditions help to understand the debate between faith and reason. 

Philosophers, such as Plato and Aristotle, established the foundation for rational inquiry. Plato 

emphasized a dualistic reality.18  

He believed that actual knowledge resides in the realm of Forms, which can be reached through 

reason.19 In contrast, Aristotle adopted a more empirical approach, emphasizing the importance of 

study and logical thought.20 In contrast, the Bible emphasizes the importance of faith in the truth of the 

divine (1 Cor 2:5). God’s revelation in the Old Testament was regarded superior to human reasoning 

and intellect. In contrast, the earliest Christian texts started to integrate elements of Greek philosophy 

into their teachings. The Apostle Paul, for example, suggested that faith was superior to human 

                                                 
4  Alvin Plantinga,  Warranted Christian Belief (Oxford: Oxford University Press, 2000), 146. 
5  John Paul II, Fides et Ratio (Vatican City: Libreria Editrice Vaticana, 1998),  45. 
6  Al-Ghazali made significant contributions to Islamic philosophy,6 Moses Maimonides advanced Jewish thought. see, Moses 

Maimonides, Guide for the Perplexed, trans. Shlomo Pines (Chicago: University of Chicago Press, 1963), 112.  
7  Thomas Aquinas, Summa Theologica:Translated by Fathers of the English Dominican Province (MobileReference, 2010), 67. 
8  Henry Chadwick, Augustine: A Very Short Introduction (OUP Oxford, 2001), 15. 
9  John Paul II, Fides et Ratio. 
10 Richard Dawkins,  The God Delusion ( Boston: Houghton Mifflin, 2006), 78. 
11 Alvin Plantinga,  Faith and Rationality (Notre Dame: University of Notre Dame Press, 1983), 190. 
12 Susan Kemigisha, “The Relationship between Faith and Reason: A Biblical and Philosophical Exploration,” Advances in Social 

Sciences Research Journal  3 (2025): 1–15; Robert Pollack, “Can Faith Broaden Reason?,”  Academic Commons , September 13, 

2024, https://academiccommons.columbia.edu/doi/10.7916/ftej-zv32. 
13 Stephen Jay Gould,  Rocks of Ages: Science and Religion in the Fullness of Life (New York: Ballantine Books, 1999), 105. 
14 Karl Barth, Church Dogmatics, vol. 1 (Edinburgh:  T&T Clark, 1956), 214. 
15 Søren Kierkegaard,  Fear and Trembling, ed. Translated by Howard V. Hong (Princeton: Princeton University Press, 1983), 132. 
16 Frederick Copleston,  A History of Philosophy, vol. 1 (Greece and Rome. New York: Image Books, 1993), 318-322. 
17 Etienne Gilson,  Reason and Revelation in the Middle Ages (New York: Charles Scribner’s Sons, 1938), 3-4. 
18 Jaroslav Pelikan,  Christianity and Classical Culture: The Metamorphosis of Natural Theology in the Christian Encounter with 

Hellenism (New Haven, CT: Yale University Press, 1993), 30-33. 
19 Plato, The Republic, ed. Translated by G. M. A. Grube. (Indianapolis: Hackett Publishing, 1992),  47. 
20 S R Van Luchene, “Aristotle’s Metaphysics, Translated by Joe Sachs,” Ancient Philosophy-Pittsburgh- 21, no. 1 (2001), 199–203. 
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wisdom, but in his view, faith did not negate the use of reason.21 During the Medieval period, an 

attempt was made to reconcile faith with logic. Augustine and Aquinas spearheaded this effort. 

Augustine, a Neoplatonist, believed that although faith was superior, reason could still be employed in 

the pursuit of divine truth.22 Thomas Aquinas, drawing on Aristotelian wisdom, developed natural 

theology, which posits that one can acquire knowledge of God through logical reasoning and empirical 

evidence, thereby employing reason, which ultimately leads to an understanding of God.23 During the 

Islamic Golden Age, Avicenna, Averroes, and other scholars continued to investigate the intersection 

of philosophy and religion, demonstrating the harmony between reason and revelation.24 

The Enlightenment (17th-18th centuries) established a paradigm in which reason takes priority 

over faith. It was thinkers like René Descartes, Immanuel Kant, and David Hume who promoted 

rationalism and empiricism, arguing that human reasoning should be the basis of knowledge.25 For 

instance, Kant attempted to establish the boundaries of reason, stating that faith could be a moral 

requirement, but not an unconditional truth.26 The responses from the religious quarters were mixed: 

Reason was accepted as an ally to faith by some, while others deemed the growing rationalism an 

affront to reason. This period also saw the rise of deism, which sought to employ rational thought in 

understanding God, in contrast to the orthodox religions of the day.27 

In the modern era, the tension between religion and reason has become more acute as science, 

existential philosophy, and secular thought have advanced. Karl Barth and Søren Kierkegaard, for 

example, emphasized the necessity of a leap of faith, arguing that this conviction transcends human 

rationality.28 Kierkegaard rejected rationalist approaches to faith, believing that true belief requires 

subjective commitment rather than empirical proof.29  

On the other hand, theologians such as Alvin Plantinga and John Polkinghorne advocate for an 

integrated approach, asserting that faith and reason are not mutually exclusive.  The latest scientific 

discoveries, particularly in physics and cosmology, have reignited discussions about whether human 

reason contradicts theistic worldview.30 Faith and reason, as interrelated concepts, stem from specific 

historical, philosophical, and theological contexts, influencing one another in a dialectical manner. At 

different times in intellectual history, the two were seen as contradictory or antagonistic; currently, a 

sophisticated compromise is sought more often. The contrast between faith and reason comes from the 

need to define truth and belief. 

 

Models of Faith-Reason Interaction 
The interaction between faith and reason has been a central concern in theology and philosophy. 

Various models have emerged, each offering distinct perspectives on how faith and reason coexist, 

conflict, or complement one another. This section presents the key models of interaction between faith 

and reason. 

 

Conflict Model    

This model posits that reason and faith are fundamentally incompatible, as one inherently undermines 

the other. Sometimes this point of view is associated with scientific rationalists and religious 

fundamentalists, who observe an inherent conflict between religious belief and empirical knowledge. 

Well-known individuals, such as Richard Dawkins, argue that religious faith is incompatible with 

scientific thinking because it relies on notions without empirical support. 31  Conversely, some 

                                                 
21 Paul, 1 Corinthians 2:5, The Holy Bible, ESV.   
22 Chadwick, Augustine: A Very Short Introduction, 85. 
23 Aquinas, Summa Theologica: Translated by Fathers of the English Dominican Province, 67. 
24 Avicenna, The Book of Healing , ed. Marmura Michael E.  (Translator), 1st ed. (Brigham Young University - Islamic Translation 

Series, 2005),  112. 
25 René Descartes,  Discourse on the Method, ed. Translated by Ian Maclean (Oxford: Oxford University Press, 2006),  34. 
26 Immanuel Kant, Critique of Pure Reason, ed. Translated by Paul Guyer and Allen Wood. (Cambridge: Cambridge University Press, 

1998),  76. 
27 Thomas Paine,  The Age of Reason (New York: Prometheus Books, 1984), 90. 
28 Barth, Church Dogmatics, 214. 
29 Kierkegaard,  Fear and Trembling, 145. 
30 Alvin Plantinga, Where the Conflict Really Lies: Science, Religion, and Naturalism ( Oxford: Oxford University Press, 2011), 312. 
31 Dawkins,  The God Delusion, 78. 
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theological systems promote faith as the sole path to truth, considering reason an obstacle to divine 

revelation.32  This paradigm produces a clear paradox that oversimplifies the connection between 

reason and religion.33 Although it highlights actual historical tensions, such as the Galileo affair, it 

overlooks circumstances in which reason and faith have been mutually reinforcing. 3435  It also 

overlooks the intellectual complexity of religious philosophy, which generally blends rational inquiry. 

 

Independence Model   

According to the independence paradigm, religion and reason occupy separate spheres and approach 

different kinds of truth. The concept of “non-overlapping magisterial” by Stephen Jay suggests that 

although religion addresses moral and spiritual truths, science addresses empirical facts.36 From this 

vantage point, theological claims should not be judged by scientific criteria; rather, scientific 

discoveries should not impact religious dogma. This idea carries the risk of creating an artificial 

separation, even if it serves to preserve faith and reason in distinct spheres, thereby reducing conflict. 

Many religious traditions are rich in philosophical ideas, and scientific study can have profound ethical 

and existential implications. Moreover, the paradigm lacks in considering how reason has historically 

shaped theological discourse. 

 

Integration Model   

The integration paradigm claims that reason and faith strengthen and complement each other, seeking 

harmony between the two. 37  The theory of natural theology, as proposed by Thomas Aquinas, 

exemplifies a standard illustration of this concept. He suggested that while religion offers insights 

beyond pure reason, reason itself can lead to knowledge of God.38 Modern advocates, such as Alvin 

Plantinga, posit that faith in God is logical and fundamental, not dependent on scientific justification.39 

The integration approach is intriguing, as it recognizes the strengths of both religion and reason. 

However, it also faces certain challenges that must be addressed to be effective. Critics argue that 

sometimes attempts to integrate religion with reason result in forced compromises, in which 

theological truths are bent to fit philosophical frameworks instead of standing on their own terms.  It 

also necessitates a robust epistemological foundation to illustrate how logically reasonable faith-based 

beliefs may be substantiated. 

 

Model of Communication   

The communication model fosters a continuous connection between reason and faith. It acknowledges 

that both can contribute to advancing knowledge and promoting human well-being. Scholars such as 

theologian and physicist John Polkinghorne advocate a reciprocal exchange by which science and faith 

influence each other.40 This method emphasizes how reason can serve to clarify religious knowledge, 

even as faith offers ethical and philosophical insights that extend beyond the realm of science. Since 

this strategy promotes good participation, it appears fascinating. It allows theological traditions to grow 

with incorporated rational criticism. However, good communication depends on both parties being 

honest; consequently, opponents argue that strong ideological beliefs can make actual conversation 

difficult. Moreover, others argue that religious concepts are revealed-based and so could contradict 

rational analysis. 

 

Comparative Analysis of the Model  

Each model presents valuable insights; however, it is important to acknowledge that they also possess 

inherent weaknesses. The conflict model tends to oversimplify the correlation that bridges faith and 

                                                 
32 Ken Ham, Faith vs. Reason: The Creation-Evolution Debate (Green Forest, AR: Master Books, 2013),  132. 
33 John Hedley Brooke,  Science and Religion: Some Historical Perspectives (Cambridge: Cambridge University Press, 1991), 5-45. 
34 Alister E. McGrath, Science and Religion: A New Introduction, 2nd ed. (Chichester: Wiley-Blackwell, 2010). 
35 McGrath, Science and Religion: A New Introduction, 23-39. 
36 Gould,  Rocks of Ages: Science and Religion in the Fullness of Life, 105. 
37 Aquinas, Summa Theologica: Translated by Fathers of the English Dominican Province, 210. 
38 Aquinas, Summa Theologica: Translated by Fathers of the English Dominican Province, 210. 
39 Plantinga,  Warranted Christian Belief, 146. 
40 John Polkinghorne,  Belief in God in an Age of Science ( New Haven: Yale University Press, 1998),  54. 
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reason, whilst the independence model may inadvertently promote an arbitrary separation between 

these two concepts.41 The integration model offers a compelling middle ground, but requires strong 

philosophical justification. 42  The dialogue model, while ideal in principle, depends on mutual 

openness. Ultimately, the most fruitful approach is contingent on context, philosophical outlook, and 

theological perspectives.43 

 

Philosophical and Theological Perspective of Faith and Reason 

There is a plethora of rational and religious discussions focused on the topics of faith and reason. 

Different schools of thought offer varying views on how these two concepts coexist, highlighting both 

the potential tension and the collaborative support they can provide each other. The main philosophical 

subheadings discussed below include faith and reason. 

 

Faith as Belief, Trust, and Commitment 

Faith is typically perceived as a manifestation of confidence, trust, and commitment that transcends 

empirical validation.44 According to Augustine, it encompasses an active pursuit of divine truth that 

necessitates trust in God's revelation, rather than merely passively accepting concepts.45 Anselm of 

Canterbury developed the concept of “faith seeking understanding,” arguing that philosophical ideas 

serve to enrich faith, even in instances where logical inquiry precedes it.46  

In addition to religious contexts, existentialist philosophers such as Søren Kierkegaard 

accentuated the subjective and personal dimensions of faith, asserting that the act of believing in God 

necessitates a leap of faith that transcends rational knowledge. 47  Søren Kierkegaard argued that 

dismissing the need for rational justification in religion is fundamentally a personal and non-empirical 

stance, as commitment to faith is inherently personal.48 Although faith serves as a significant motivator 

for beliefs and actions, critics suggest that an excessive dependence on trust and commitment can lead 

to irrationalism, where ideas are accepted without question. Some philosophers believe that religion 

requires a level of reasoning for its justification, thus challenging the idea that steadfast loyalty is 

intellectually valid.49 

 

Reasons as Evidential and Logical Inquiry   

Reason provides a straightforward and analytical method of understanding truth.  Plato and Aristotle 

asserted that actual knowledge arises from logical investigation and empirical observation, establishing 

the core principles of reasoning.50 Immanuel Kant sought to define the limits of reason during the 

Enlightenment by arguing that some facts, including the existence of God, remain beyond simple 

logical inquiry, even if the human intellect provides knowledge in a form.51    

René Descartes and David Hume advocated for a reason-based epistemology; Descartes's 

method of severe doubt underscores the need for logical certainty, while Hume's empiricism 

condemned religious belief due to the lack of verifiable proof. 52  These ways of view fostered 

increasing doubt about claims based on faith.Reason provides a disciplined framework for 

understanding, 53  although some argue that it cannot sufficiently address existential or spiritual 

concerns. Pure rational inquiry would disregard subjective experiences, thereby raising the question of 

whether reason alone is sufficient to understand philosophical or theological truths.54 

                                                 
41 Ian G. Barbour, Religion and Science: Historical and Contemporary Issues (San Francisco: Harper San Francisco, 1977),  77-104. 
42 McGrath, Science and Religion: A New Introduction, 55. 
43 John F. Haught, Science and Religion: From Conflict to Conversation ( New York: Paulist Press, 1995),  9. 
44 Tillich, Dynamics of Faith, 1-5. 
45 Chadwick, Augustine: A Very Short Introduction, 85. 
46 Thomas Williams, Proslogion: With the Replies of Gaunilo and Anselm (Hackett Publishing, 2001), 56. 
47 Kierkegaard,  Fear and Trembling, 132. 
48 Kierkegaard,  Fear and Trembling, 132. 
49 Kai Nielsen, “On the Role of Reason in Religion,” The Journal of Philosophy 67, no. 13 (1970), 807–19. 
50 Plato, The Republic, 47. 
51 Kant, Critique of Pure Reason, 145. 
52 Descartes,  Discourse on the Method, 34. 
53 Gabriel Marcel,  The Mystery of Being: Faith and Reality, vol. 1 (South Bend, IN: St. Augustine’s Press, 2001), 15. 
54 Alasdair MacIntyre,  Whose Justice? Which Rationality? ( Notre Dame, IN: University of Notre Dame Press, 1988), 6-22. 
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Evidentialism Versus Reformed Epistemology   

One of the key criticisms of Reformed Epistemology in the realm of faith and reason is Evidentialism. 

Proponents of evidentialism, such as John Locke and W.K. Clifford, assert that concepts must be 

substantiated by evidence to be considered rational.55 Clifford declared very famously, “It is wrong 

always, everywhere, and for anyone to believe anything upon insufficient evidence.”56 Created by 

Alvin Plantinga, reformed epistemology challenges the notion that religious belief requires outside 

evidence. Plantinga argues that believing in God can be sufficiently basic, meaning that it does not 

require scientific backing to be logical.57 From this vantage point, faith functions much as other 

fundamental concepts, such as confidence in our moral intuitions or cognitive abilities.58 

Evidentialism establishes a rigorous standard for evaluating the evolution of beliefs. 59 

However, critics suggest that these stringent criteria might overlook significant religious experiences 

that cannot be measured scientifically. 60  Reformed Epistemology broadens the notion of rational 

belief.61 However, it has faced criticism for permitting unverifiable claims to be considered reasonable 

in the absence of proof.62  The relationship between reason and faith is both challenging and evolving.63 

It navigates complex philosophical terrain and continues to develop over time.  Although faith is 

sometimes defined as trust and dedication, reason offers a logical framework and a clear evidential 

path. 64  The ongoing debate between Reformed Epistemology and Evidentialism demonstrates a 

significant philosophical challenge.65 It raises the question of whether belief can be accepted on 

fundamental criteria or whether it requires support through reason. Ultimately, reason and faith 

continue to shape discussions on knowledge, philosophical exploration, and religious perspectives.66 

 

Role of Revelation and Authority   

Philosophical and religious arguments about reason and faith rely primarily on the concepts of 

authority and revelation. Usually considered beyond human knowledge or rational inquiry, revelation 

refers to the transfer of divine or supernatural information. Authority then has to do with the 

authenticity and reputation of sources that direct moral principles, intellectual ideas, and religious 

doctrine. Revelation and authority interact to form epistemological debates, ethical systems, and 

theological points of view. Typically, revelation is viewed as a means of conveying divine truth to 

people. Revelation can be categorized in religious contexts as either wide revelation, accessible 

through nature, conscience, and reason, or as special revelation, direct divine disclosure through 

scripture, prophecy, or mystical experience. 67  Through their observations of nature and reason, 

philosophers such as Thomas Aquinas supported the hypothesis that general revelation provides a 

rational understanding of God's existence.68 In contrast, Karl Barth opposed natural theology. He 

argued that only special revelation, particularly the Bible and personal experiences with God, allows 

individuals to comprehend divine truth.69  

Although revelation offers profound spiritual insights, some argue that relying too heavily on 

revelation may lead to theological difficulties and subjective interpretations.70 Moreover, detractors 

claim that the revelation lacks empirical evidence, making validation by outside religious traditions 

difficult. Philosophers, including David Hume and Immanuel Kant, questioned whether revelation 

                                                 
55 John Locke,  An Essay Concerning Human Understanding ( Oxford: Clarendon Press, 1690), 102. 
56 W. K. Clifford, The Ethics of Belief  (London  : Watts & Co., 1879), 77. 
57 Plantinga,  Warranted Christian Belief, 146. 
58 Plantinga,  Warranted Christian Belief, 146. 
59 Clifford, The Ethics of Belie, 70-96. 
60 William James, The Will to Believe and Other Essays in Popular Philosophy (New York: Dover Publications, 1956), 1-31. 
61 Plantinga,  Warranted Christian Belief, 167. 
62 Michael Martin, Atheism: A Philosophical Justification (Philadelphia: Temple University Press, 1990),  270-275. 
63 John Hick,  Faith and Knowledge, 2nd ed. ( Ithaca, NY: Cornell University Press, 1966), 3-25. 
64 Richard Swinburne,  Faith and Reason ( Oxford: Clarendon Press, 2005), 138-150. 
65 Kelly James Clark, Return to Reason: A Critique of Enlightenment Evidentialism and a Defense of Reason and Belief in God (Grand 

Rapids, MI: Eerdmans, 1990), 123-145. 
66 Paul Helm, Faith and Understanding (Grand Rapids, MI: Eerdmans, 1997), 1-20. 
67 Plantinga,  Warranted Christian Belief, 132. 
68 Aquinas, Summa Theologica: Translated by Fathers of the English Dominican Province, 68. 
69 Karl Barth, Church Dogmatics Vol 4. Peabody ( MA: Hendrickson, 2010), 214. 
70 Bertrand Russell, A History of Western Philosophy (New York: Simon and Schuster, 1945), 35-83. 
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could provide an epistemological basis,71 given their hostility to logical analysis. On the other hand, 

religious and philosophical authority impacts our perspective, use, and institutionalization of 

revelation. Authority manifests itself in various forms, including scriptural, ecclesiastical, intellectual, 

and personal, which refers to individual spiritual experiences.72 Holy scriptures such as the Bible, 

Torah are key sources of divine truth for religious traditions. However, differing interpretations spark 

theological disputes, while churches and religious scholars mold public views through their 

teachings,73 thinkers like Plato and Aristotle champion reason over purely faith-driven beliefs, and 

mystics, prophets, and spiritual figures assert personal revelations, which institutional authorities 

sometimes challenge.74  

Authority lends religious traditions substance and shape, even if human interpretation and 

institutional bias can occasionally undermine them. Critics argue that, through justification, power can 

be misused to uphold dogmatism, ideological conformity, or limit free inquiry. Postmodern frames of 

view also challenge conventional wisdom by highlighting personal liberty and distrust of institutional 

claims.75  

Revelation and authority interact dynamically to create theological debates regarding 

epistemological reliability, interpretation, and validity. 76  While some traditions emphasize sola 

scriptura, which asserts that scripture alone is the supreme authority, others stress ecclesiastical or 

philosophical frameworks to explain revelation. 77  The Enlightenment deepened this debate, as 

rationalist views sought to eliminate religion from institutional authority and give factual knowledge 

priority.78  

Although revelation provides spiritual depth, without authoritative interpretation, religious 

education faces the danger of fragmentation and inconsistency.79 On the other hand, too much reliance 

on authority could restrict intellectual involvement and inhibit personal expression. The most effective 

balanced approach integrates theological understanding, critical analysis, and historical context to 

assess the truthfulness of revelation and authority pronouncements.80 Still basic in theological and 

philosophical debate, revelation and power shape doctrines, moral rules, and epistemological 

arguments.81 Although revelation offers transcendent insights, its interpretation is frequently mediated 

by authority, therefore creating challenges for institutional control and verification. The tension 

between revelation and authority reflects broader issues regarding religion, reason, and epistemic 

validity, which require ongoing academic engagement to address their complexity. 

 

Conceptions of God (Classical, Neoplatonic, Apophatic) 

The philosophical and theological ideas of God have evolved across various civilizations to reflect 

multiple perspectives on divine nature, attributes, and accessibility. Conversations about God have 

been profoundly impacted by three well-known systems: Classical Theism, Neoplatonism, and 

Apophatic Theology. Classical theism in Christian, Islamic, and Jewish philosophy captures the 

traditional perspective of God. Rooted in Aristotelian and Thomistic views, classical theism holds that 

God is immutable (unchanging), omniscient (all-knowing), almighty (all-powerful), and necessary 

(exists by His nature).82 Scholars, including Thomas Aquinas, Augustine, and Maimonides, held that 

God is a just actual being (ACTUS purus), hence without potentiality and fulfilled in His being.83 

                                                 
71 Immanuel Kant,  Religion within the Boundaries of Mere Reason: And Other Writings, ed. Allen Wood and George Di Giovanni 

(Cambridge: Cambridge University Press, 1998), 39-60. 
72 David Hume,  Dialogues Concerning Natural Religion, ed. Richard Popkin (Indianapolis: Hackett Publishing, 1998), 75. 
73 Brian Arthur Brown, Three Testaments: Torah, Gospel, and Quran  ( Lanham, MD: Rowman & Littlefield Publishers, 2012), 1-17. 
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Aquinas developed the concept of divine simplicity based on his assertion that God is completely 

unified instead of being formed of fragments.84 Classical theism offers a theoretically pure framework. 

However, critics argue that its theory of immutability raises theological concerns, particularly 

regarding how an unchanging God engages with a dynamic, contingent reality.85 Moreover, some 

intellectuals argue that classical theism overly intellectualizes God, thereby distorting divine truth to 

appear distant and impersonal. Originating with Plotinus, Neoplatonism provides a philosophical 

framework in which God is understood as “The One,” an ineffable, transcendent source from which 

all life emanates.86 Unlike classical theism, Neoplatonism regards God as the ultimate principle of 

reality, existing beyond all kinds of being and knowledge, rather than as a particular person.87 

Neoplatonism influenced ideas of divine unity and transcendence, impacting Christian 

mysticism (Pseudo-Dionysius), Islamic philosophy (Avicenna), and Kabbalistic thought.88 Plotinus's 

theory of emanation helps us understand how life flows from the One in hierarchical stages: from Nous 

(Divine Intellect) to Soul to the material universe. 89  Neoplatonism presents a somewhat abstract 

conception of God, prioritizing transcendence over intimate relationship. Critics argue that its 

impersonal aspect makes religious dedication difficult, as the exact definition of divine love or moral 

agency remains unknown.90 Moreover, the doctrine of emanation raises metaphysical issues regarding 

whether God deliberately creates or if the creation arises from divine unity by nature. 

Known as apophatic theology, negative theology posits that human concepts and language are 

insufficient to comprehend God fully.91 Eastern Orthodox traditions, Meister Eckhart, and Pseudo-

Dionysius the Areopagite all strikingly demonstrate how apophatic theology describes God by what 

He is not, rather than by what He is.92 Apophatic theology asserts that affirmations about God, such as 

“God is good,” impose human limitations on the divine essence. Instead, it promotes spiritual 

experience, silence, and contemplation as avenues of divine interaction.93 Fitting mysticism, this frame 

of view emphasizes the ineffability of God over theological conceptions. Apophatic theology preserves 

God's absolute transcendence, but critics argue that by depriving it of conceptual clarity, it hinders 

logical discussion. The approach poses the risk of rendering God too unknown, therefore harming 

moral behavior and religious practice. 94  Moreover, some theologians contend that only negative 

theology is problematic, as scriptural revelation presents God's positive attributes. 

Apophatic Theology preserves God's ineffability but struggles with conceptual engagement; 

classical theism focuses on rational coherence, divine perfection, and personal qualities; Neoplatonism 

stresses transcendence and metaphysical unity but lessens the divine personality. Every view of God 

presents the perceptive study of esoteric truth and divine nature. The ongoing dialogue among various 

perspectives influences the theological and philosophical examination of God's nature, divine 

interaction, and human understanding. 

 

Natural Theology and the Limits of Reason 

Natural theology is the study of divine life and characteristics employing reason, observation, and 

philosophical inquiry, not dependent on a particular revelation. Natural theology presents significant 

challenges regarding the limits of human reason in comprehending ultimate metaphysical realities, 

despite its considerable influence on shaping religious dogma. Originally derived from philosophers, 

particularly Plato and Aristotle, who maintained that empirical observation and logical thought may 

reveal the nature of the divine, natural theology was later expanded on Aristotelian ideas.95 Thomas 
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Aquinas developed the Five Ways, a set of logical arguments proving God's existence by causation, 

motion, contingency, degrees of perfection, and teleology. 96  Advancing teleological arguments, 

especially the clock analogy, which says that the complexity of nature shows intelligent design, were 

thinkers like William Paley.97 Leibniz argues that the universe must have an ultimate cause, God, to 

justify its existence.98 Although natural theology provides a rational defense for belief in God, some 

argue that logical thought alone may not be sufficient to grasp the divine essence. Some philosophers, 

including David Hume, disagreed with teleological theories and argued that, rather than supernatural 

participation, design in nature can result from random events.99 Similarly, Immanuel Kant believed 

that philosophical knowledge is likewise limited, as individual thinking is inadequate to empirical 

reality, which cannot attain the transcendent.100  

 

The Limits of Reason in Theology.  

Natural theology focuses on reason as a means of understanding divine truths, although the limitations 

of reason create different problems, including Epistemological Constraints. According to Kant's 

evaluation of natural reason, human reason is not able to enter God's noumenal sphere from sensory 

experience. 101  Unlike scientific hypotheses, theological arguments usually address nonempirical 

concepts. Therefore, verification of these is difficult.102  Critics such as Søren Kierkegaard and Karl 

Barth argue that religion necessitates an existential commitment rather than academic validation and 

transcends reason. 103  While logical inquiry enhances theological discourse, some argue that 

overemphasizing reason can undermine findings inspired by faith. Moreover, apophatic theology, 

which is also called  “theology of silence”, suggests that God is beyond human knowledge; therefore, 

logical explanations are inevitably inadequate in describing divine attributes.104  

 

Contemporary Perspectives: Can Reason Prove God?   
Modern intellectuals and theologians continue to debate whether revelation is still necessary or 

whether natural theology provides sufficient support for faith in God. Reformed Epistemology, by 

Alvin Plantinga, argues that since faith in God is basic, akin to trusting human cognitive powers or 

moral intuitions, it does not require rational justification.105 Combining science and religion, physicist-

theologian John Polkinghorne suggests that a logical analysis of cosmic order indicates divine 

intentionality.106 Modern speech respects in theology the limits of reason as well as their importance. 

Although personal faith, mystical experiences, and scriptural revelation typically strengthen it, natural 

theology provides a rational basis for belief. The debate remains open, reflecting different epistemic 

perspectives on divine knowledge. 

 

Balancing Reason and Faith 

Inspired by philosophical and scientific studies, natural theology offers rational defenses of God's 

presence. 107  However, the limitation of human intellect poses significant challenges to a 

comprehensive understanding of divine nature. 108  Many traditions agree that spiritual belief is 

essentially fashioned by faith, revelation, and existential experience; these are not interchangeable, 

even if reason enhances theological argument. Philosophical discussions on the connection between 
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reason and religion still primarily center on the conversation between natural theology and its 

limitations, and demand a fair approach.109  

 

Faith’s Role in Understanding Divine Nature 

Intellectual and religious discussions of the divine nature are primarily based on faith. While reason, 

scientific studies, and natural theology provide methodical approaches to understanding the sacred, 

faith offers an existential and experiential dimension that transcends intellectual limits. Often, faith is 

viewed as the pathway to understanding God beyond human comprehension. Despite the emphasis 

that belief fosters a closer understanding of divine truths, intellectuals such as Augustine argued that 

knowledge comes second.110 Anselm of Canterbury further developed this perspective by emphasizing 

that theological investigation stems from a prior commitment to believe, thereby strengthening his 

well-known premise, “faith seeking understanding.”111 

Critics argue that faith provides a personal and transformative experience. However, they 

contend that it lacks empirical grounding, potentially leading to a subjective understanding of the 

divine essence. Critics such as Bertrand Russell and David Hume questioned whether religion could 

provide a consistent epistemic basis by itself.112 At times, historical presentations of faith and reason 

have been viewed as complementary forces. Thomas Aquinas attempted to reconcile faith with 

Aristotelian thought, as faith transcends logical bounds, while reason can support theological truths.113 

On the other hand, Søren Kierkegaard argued that faith operates outside of reason and calls for an 

existential “leap” rather than logical justification.114  

While some argue that faith-based viewpoints shouldn't take precedence over critical thinking, 

integration models claim that faith enhances logical investigation. Modern scientific perspectives also 

challenge traditional religious explanations of the divine nature and support empirical study as a more 

reliable means of seeking truth.115 Faith influences religious conceptions and ideas, thereby shaping 

theological frameworks, such as Apophatic Theology, which emphasizes divine ineffability.116 Since 

they hold that intellectual study alone cannot fairly portray the divine essence, mystical faiths also rely 

on faith to apprehend God.117 Although religion strengthens religious traditions, critics contend that 

faith-based interpretations could lead to doctrinal exclusion, which in turn limits interfaith 

collaboration and critical investigation. Reluctant to rely on religious faith as a source of knowledge, 

intellectuals such as Richard Dawkins prefer evidence-based approaches. 118  Beyond rational 

limitations, faith offers a great and intimate approach to understanding divine nature. Still, debates on 

philosophical epistemic dependability, religious influence, and compatibility with reason shape 

intellectual development. The relationship between religion and reason remains a dynamic dialogue, 

necessitating a thorough approach to understanding the divine through balanced perspectives. 

 

Evaluation of the Intersection of Reason and Faith 

This section examines the intersection of faith and reason. It demonstrates that their integration not 

only enhances knowledge-related activities but also yields both benefits and drawbacks in its 

application. The writings of medieval theologian, Augustine, in his De Trinitate, maintained that faith 

in divine revelation starts logical investigation of theological truths and that it comes before 

knowledge. 119 Adding to this, Aquinas powerfully demonstrates how faith and reason can be 

synthesized historically.Aquinas maintained that religion clarifies beyond human comprehension and 
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that reason proves God's existence; according to him, faith and reason are harmonious.120 This method 

enables cooperation in the search for truth by balancing intellectual rigor with religious belief.121 The 

Enlightenment brought about a change in which reason typically took the stage over faith. Immanuel 

Kant profoundly changed the faith-reason interplay. Kant believed that religion should be rooted in 

moral reasoning and guided by rational ethical principles.122 He placed reason above religious doctrine, 

stressing the importance of logical examination to ensure intellectual credibility, even if it meant 

religion played a secondary role.123 Modern philosophy of religion honors the intersection of faith and 

reason even more.  For example, Alvin Plantinga’s concept of “warranted belief” argues that religious 

beliefs can be considered rational even without empirical evidence. 124  This approach supports 

believers in maintaining faith with intellectual integrity and encourages constructive engagement 

between religious and secular thought.125 

In the modern era, the faith-reason intersection remains a vibrant area of debate, particularly 

where science and religion converge. Scientific naturalism, led by Richard Dawkins, posits that reason 

alone suffices, rendering faith obsolete. 126  Nonetheless, theologians such as John Polkinghorne 

contend that religion and science cover different spheres; faith addresses "why" the universe exists, 

while science explains “how" it runs.127 The intersection of faith and reason has its flaws, yet it also 

possesses virtues. The possibility of a conflict arises when religious claims appear to contradict logical 

or empirical data, presenting a significant difficulty.128 Disputes between creationism and evolutionary 

theory reveal tensions in which faith-based beliefs can undermine scientific consensus, which 

compromises the credibility of religious perspectives in logical discussions.129  Furthermore, placing 

too much emphasis on reason might weaken the transformative power of faith, thereby reducing 

spiritual beliefs to mere logical ideas, as several Enlightenment critics have observed.130  On the other 

hand, an excessive dependence on faith can result in dogmatism, in which case objective study is 

discounted in favor of unquestioned conviction, thereby impeding intellectual development. Managing 

these impulses requires careful navigation to prevent favoring one faculty member over the others.131 

In practice, the principles of interfaith communication, ethics, and education are deeply rooted 

in the convergence of religion and reason.132  Integration of faith and reason within the educational 

environment facilitates the development of critical thinking skills in students.133 It encourages spiritual 

inquiry, thus equipping them to engage with a variety of perspectives.134   

In the realm of ethics, this synthesis establishes values on the foundation of both intellectual 

principles and spiritual convictions, thereby serving as a guide for moral decision-making. 135 

Furthermore, it fosters interfaith and secular dialogue, enabling societies to collectively address global 

challenges by sharing common ethical and intellectual values rooted in faith.136 The interaction of 

reason and faith has shaped biblical interpretation, theological disputes, and intellectual contact with 

Christianity. 
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Implications of Faith and Reason 

Theologically, Christian doctrine evolves and advocates for itself through a combination of faith and 

reason. 137  Although some theories transcend human knowledge, Thomas Aquinas combined 

Aristotelian philosophy with Christian theology to demonstrate that reason can aid in grasping divine 

truths.138 On the other hand, Karl Barth opposed natural theology by stressing divine revelation as the 

only theological source. Figures like Martin Luther prioritized faith over reason during the 

Reformation, arguing that Christ's atonement is achieved through faith rather than logical theological 

investigation.139 Modern Christian thinkers, notably Alvin Plantinga, contend, however, that, within 

the framework of Reformed epistemology, believing in God can be rationally justified.140 Although 

reason and faith enhance religious debate, conflicts arise when certain doctrines contradict logical 

investigation. While some detractors warn that excessive logic may compromise spiritual depth, others 

argue that overreliance on faith can lead to dogmatism.   

Christian moral and ethical systems are guided by faith and reason, shaping moral judgments 

and social justice movements. Natural law theory, developed by Aquinas, posits that reason can help 

individuals discern moral principles, thereby aligning ethical standards with the divine will.141 To 

support the abolition of slavery, Christian intellectuals, such as William Wilberforce, combined 

religious principles with logical moral arguments.142   Nevertheless, debates continue regarding the 

connection between scripture interpretation and rational moral philosophy. The issues surrounding 

environmental stewardship, social justice, and bioethics require a blend of logical inquiry and 

theological viewpoints.143 Although faith provides a foundation for moral conviction, some argue that, 

to prevent radicalism, it must be accompanied by logical ethical reasoning. Conversely, strict 

rationalism has the potential to dissociate morality from spiritual values, consequently undermining 

the religious impetus for moral behavior.       

In addition, Christian apologetics defends theological assertions by the use of faith and reason. 

Rational arguments for Christianity, including cosmological and moral ones for God's existence, are 

presented by thinkers such as C.S. Lewis and William Lane Craig. 144  Søren Kierkegaard, in the 

meantime, emphasizes subjective faith and argues that Christian devotion extends beyond logical 

evidence. 145  Although rational apologetics improves the Christian intellectual reputation, some 

contend that personal faith experiences cannot be replaced by logical arguments alone. Furthermore, 

doubts about the role reason plays in religious belief call into question apologetic approaches.   In 

Christian philosophy, faith and reason remain closely entwined, shaping ideas, ethics, and 

philosophical investigations.  Although reason gives analytical clarity and religion gives spiritual 

conviction, in theological and ethical discussions, a mixed approach is necessary.  The continuous 

conversation between faith and reason reflects Christian engagement with intellectual traditions and 

contemporary concerns. 

 

CONCLUSION 

The relationship between faith and reason remains a dynamic and complex discussion among 

theologians and philosophers. Historically, scholars such as Aquinas, Al-Ghazali, Maimonides, and 

Augustine, together with contemporary theologians, have sought to harmonize these epistemic stances, 

yet no universal consensus exists, underscoring their complex relationship. This paper considers how 

faith and reason, whether perceived as antagonistic or reinforced by each other, shape religious 

thought, philosophical inquiry, and broader intellectual landscapes. Their synthesis drives the 

evolution of religious doctrine and metaphysical understanding, influenced by historical, cultural, and 

intellectual contexts. Despite the friction between faith and reason, this study suggests that exploring 
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their roles with a unified framework enables their co-existence. This approach deepens divine and 

metaphysical truth. Ongoing academic exploration will continue to clarify their connection, providing 

valuable perspectives for modern theological and philosophical discussion. 

 

BIBLIOGRAPHY 

Adamson, Peter.  Philosophy in the Islamic World.  Oxford: Oxford University Press, 2016. 

Aquinas, Thomas. Summa Theologica: Translated by Fathers of the English Dominican Province. 

MobileReference, 2010. 

———. Treatise on Law. Hackett Publishing, 2000. 

Avicenna. The Book of Healing . Edited by Marmura Michael E.  (Translator). 1st ed. Brigham 

Young University - Islamic Translation Series, 2005. 

Barbour, Ian G. Religion and Science: Historical and Contemporary Issues. San Francisco: Harper 

San Francisco, 1977. 

Barth, Karl. Church Dogmatics,. Vol. 1. Edinburgh:  T&T Clark, 1956. 

———. Church Dogmatics Vol 4. Peabody.  MA: Hendrickson, 2010. 

Brooke, John Hedley.  Science and Religion: Some Historical Perspectives. Cambridge: Cambridge 

University Press, 1991. 

Brown, Brian Arthur. Three Testaments: Torah, Gospel, and Quran .  Lanham, MD: Rowman & 

Littlefield Publishers, 2012. 

Chadwick, Henry. Augustine: A Very Short Introduction. OUP Oxford, 2001. 

Clark, Kelly James. Return to Reason: A Critique of Enlightenment Evidentialism and a Defense of 

Reason and Belief in God. Grand Rapids, MI: Eerdmans, 1990. 

Clifford, W. K. The Ethics of Belief . London  : Watts & Co., 1879. 

Copleston, Frederick.  A History of Philosophy. Vol. 1. Greece and Rome. New York: Image Books, 

1993. 

Craig, Lane William.  Reasonable Faith: Christian Truth and Apologetics. New York, NY: Leiden, 

1984. 

Dawkins, Richard.  The God Delusion.  Boston: Houghton Mifflin, 2006. 

Descartes, René.  Discourse on the Method. Edited by Translated by Ian Maclean. Oxford: Oxford 

University Press, 2006. 

Eckhart, Meister.  Selected Writings. Edited by Translated by Oliver Davies.  London: Penguin 

Classics, 1994. 

Evans, C. Stephen.  Faith and Reason. Contours of Christian Philosophy.  Downers Grove, IL: 

InterVarsity Press, 1998. 

Fletcher, Joseph.  Situation Ethics: The New Morality. Louisville, KY: Westminster John Knox 

Press, 1966. 

Foucault, Michel. The Archaeology of Knowledge. Edited by Translated by A.M. Sheridan Smith.  

New York: Pantheon Books, 1972. 

Frame, John M.  The Doctrine of the Word of God. Phillipsburg, NJ: P&R Publishing, 2010. 

Gaffin Jr., Richard B.  God’s Word in Servant-Form: Abraham Kuyper and Herman Bavinck on the 

Doctrine of Scripture. Jackson, MS: Reformed Academic Press, 2008. 

Gerson, Lloyd P. Neoplatonism. Cambridge: Cambridge University Press, 1994. 

Gilson, Etienne.  Reason and Revelation in the Middle Ages. New York: Charles Scribner’s Sons, 

1938. 

Gould, Stephen Jay.  Rocks of Ages: Science and Religion in the Fullness of Life. New York: 

Ballantine Books, 1999. 

Ham, Ken. Faith vs. Reason: The Creation-Evolution Debate. Green Forest, AR: Master Books, 

2013. 

Hauerwas, Stanley. The Peaceable Kingdom: A Primer in Christian Ethics.  Notre Dame, IN: 

University of Notre Dame Press, 1983. 

Haught, John F. Science and Faith: A New Introduction. New York: Paulist Press, 2012. 

———. Science and Religion: From Conflict to Conversation.  New York: Paulist Press, 1995. 



Danquah, J. & Osei, S.K. / E-Journal of Religious and Theological Studies (ERATS) Vol.11 No.9(2025) pp 490 - 504 

 

 

E-Journal of Religious and Theological Studies                                                                                                                              503 
 

Helm, Paul. Faith and Understanding. Grand Rapids, MI: Eerdmans, 1997. 

Hick, John.  Faith and Knowledge. 2nd ed.  Ithaca, NY: Cornell University Press, 1966. 

Hill, Edmund. “St Augustine on the Trinity—I.” Life of the Spirit (1946-1964) 15, no. 180 (1961): 

540–48. 

Holmes, Arthur F.  The Idea of a Christian College. 2nd ed.  Grand Rapids, MI: Eerdmans, 1987. 

Hume, David.  Dialogues Concerning Natural Religion. Edited by Richard Popkin. Indianapolis: 

Hackett Publishing, 1998. 

James, William.  The Varieties of Religious Experience.  Cambridge: Harvard University Press, 

1902. 

———. The Will to Believe and Other Essays in Popular Philosophy. New York: Dover 

Publications, 1956. 

John Paul II. Fides et Ratio. Vatican City: Libreria Editrice Vaticana, 1998. 

Kant, Immanuel.  Religion within the Boundaries of Mere Reason: And Other Writings. Edited by 

Allen Wood and George Di Giovanni. Cambridge: Cambridge University Press, 1998. 

———.  Religion within the Limits of Reason Alone. Edited by Translated by Allen Wood.  New 

York: Harper & Row, 1960. 

———. Critique of Pure Reason. Edited by Translated by Paul Guyer and Allen Wood. Cambridge: 

Cambridge University Press, 1998. 

Kemigisha, Susan. “The Relationship between Faith and Reason: A Biblical and Philosophical 

Exploration.” Advances in Social Sciences Research Journal  3 (2025): 1–15. 

Kierkegaard, Søren.  Fear and Trembling. Edited by Translated by Howard V. Hong. Princeton: 

Princeton University Press, 1983. 

Leibniz, Gottfried Wilhelm.  Monadology. Edited by Translated by Nicholas Rescher. Pittsburgh: 

University of Pittsburgh Press, 1991. 

Lewis, C.S.  Mere Christianity. New York: HarperOne, 2001. 

Locke, John.  An Essay Concerning Human Understanding.  Oxford: Clarendon Press, 1690. 

Lossky, Vladimir. The Mystical Theology of the Eastern Church.  Cambridge: James Clarke & Co., 

1957. 

Luchene, S R Van. “Aristotle’s Metaphysics, Translated by Joe Sachs.” ANCIENT PHILOSOPHY-

PITTSBURGH- 21, no. 1 (2001): 199–203. 

Luther, Martin.  The Freedom of a Christian. Edited by Translated by Mark Tranvik. Minneapolis: 

Fortress Press, 2008. 

MacIntyre, Alasdair.  Whose Justice? Which Rationality?  Notre Dame, IN: University of Notre 

Dame Press, 1988. 

Maimonides, Moses.  Guide for the Perplexed. Edited by Translated by Shlomo Pines. Chicago: 

University of Chicago Press, 1963. 

Marcel, Gabriel.  The Mystery of Being: Faith and Reality. Vol. 1. South Bend, IN: St. Augustine’s 

Press, 2001. 

Martin, Michael. Atheism: A Philosophical Justification. Philadelphia: Temple University Press, 

1990. 

McGrath, Alister E. Science and Religion: A New Introduction. 2nd ed. Chichester: Wiley-

Blackwell, 2010. 

Morris, Thomas V. The Logic of God Incarnate. Ithaca, NY: Cornell University Press, 1986. 

Nielsen, Kai. “On the Role of Reason in Religion.” The Journal of Philosophy 67, no. 13 (1970): 

807–19. 

O’Donovan, Oliver. Resurrection and Moral Order: An Outline for Evangelical Ethics. 2nd ed. 

Grand Rapids: MI: Eerdmans, 1994. 

Paine, Thomas.  The Age of Reason. New York: Prometheus Books, 1984. 

Paley, William. Natural Theology.  London: J. Faulder, 1802. 

Pelikan, Jaroslav.  Christianity and Classical Culture: The Metamorphosis of Natural Theology in 

the Christian Encounter with Hellenism. New Haven, CT: Yale University Press, 1993. 

Plantinga, Alvin.  Faith and Rationality. Notre Dame: University of Notre Dame Press, 1983. 



Danquah, J. & Osei, S.K. / E-Journal of Religious and Theological Studies (ERATS) Vol.11 No.9(2025) pp 490 - 504 

 

 

E-Journal of Religious and Theological Studies                                                                                                                              504 
 

———.  Warranted Christian Belief. Oxford: Oxford University Press, 2000. 

———. Where the Conflict Really Lies: Science, Religion, and Naturalism.  Oxford: Oxford 

University Press, 2011. 

Plato. The Republic. Edited by Translated by G. M. A. Grube. Indianapolis: Hackett Publishing, 

1992. 

Plotinus. The Enneads. Edited by Translated by John Dillon.  London: Penguin Classics, 1991. 

Polkinghorne, John.  Belief in God in an Age of Science.  New Haven: Yale University Press, 1998. 

———.  Science and Theology: An Introduction.  Minneapolis: Fortress Press, 1998. 

Pollack, Robert. “Can Faith Broaden Reason?”  Academic Commons , September 13, 2024. 

https://academiccommons.columbia.edu/doi/10.7916/ftej-zv32. 

Pseudo-Dionysius the Areopagite.  The Mystical Theology. Edited by Translated by C.E. Rolt. 

London: Macmillan, 1920. 

Russell, Bertrand. A History of Western Philosophy. New York: Simon and Schuster, 1945. 

Sells, Michael.  Mystical Languages of Unsaying. Chicago: University of Chicago Press, 1994. 

Shaw, Gregory.  Theurgy and the Soul: The Neoplatonic Doctrine of Salvation. Pennsylvania :  

Pennsylvania State University Press, 1995. 

Smith, David I., and James K. A. Smith. Teaching and Christian Practices: Reshaping Faith and 

Learning.  Grand Rapids, MI:  Eerdmans, 2011. 

Swinburne, Richard.  Faith and Reason. Oxford: Oxford University Press, 1981. 

———.  Faith and Reason.  Oxford: Clarendon Press, 2005. 

———.  The Coherence of Theism. Oxford: Clarendon Press, 1977. 

Tillich, Paul. Dynamics of Faith.  New York: Harper & Row, 1957. 

Tracy, David. Blessed Rage for Order: The New Pluralism in Theology. New York: Seabury Press, 

1975. 

Turner, John D. Plotinus, Origen, and the Neoplatonic Influence. Leiden: Brill, 2001. 

Westphal, Merold.  Overcoming Onto-Theology: Toward a Postmodern Christian Faith. New York: 

Fordham University Press, 2001. 

Wilberforce, William.  A Practical View of Christianity.  London: T. Cadell and W. Davies, 1797. 

Williams, Thomas. Proslogion: With the Replies of Gaunilo and Anselm. Hackett Publishing, 2001. 

 

ABOUT AUTHORS 

Pastor Joseph Danquah, a Seventh-day Adventist minister in Ghana, serves as the Personal Ministries 

Director for the Mid-North Ghana Conference. He is pursuing a Ph.D. in Biblical Theological Studies 

at the Adventist University of Africa, specializing in Systematic Theology with a focus on topics like 

anthropology, eschatology, and evangelism. His commitment to faith and education has significantly 

influenced theological discussions within and beyond his church community. 

 

Solomon Kwadwo Osei, a Ghanaian theologian and Executive Secretary of the Mountain View Ghana 

Conference of the Seventh-day Adventist Church, is pursuing a PhD in Systematic Theology at the 

Adventist University of Africa, Kenya. His research focuses on Anthropology, Christology, 

Eschatology, Pneumatology, and Biblical exegesis, aiming to integrate academic theology with 

practical ministry for impactful discourse. 

 


